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The Criminalizing Depths of states and other shit
The photo (fig. 1) captures a necessary fissure in the US-Mexico border and a glaring gap of its enforcement. It is a sewer, a site of human waste rendered an opening into and out of the "dark" world of Barrio Libre, and it is where this ethnography begins. Long imagined as the site for "dark," Machiavellian operations of state power,1 these scatological interconnections underneath Nogales, Sonora (in Mexico), and Nogales, Arizona (in the United States), stage the criminalizing effects of global asymmetrical neoliberal processes-processes that drive bodies across increasingly militarized international boundaries such as those between Mexico and the United States, and processes that push me to plumb the depths of state power in an age of globalization, new or actually renewed security warfare, and corporeal excess. This sewer tunnel begins a couple of kilometers south of the international boundary at a ditch in a decaying, impoverished neighborhood of Nogales, Sonora, not far from an abandoned bullfighting ring. As the southbound traffic zooms past and border inspections clog the northbound traffic, I follow my guides into the darkness of what they imagine as Barrio Libre. Sergio, a fourteen-year-old, reaches under his clothing, pulls out a flashlight, and urges me to stay close as we join the northward flow of bodies rendered brown seeping under the international boundary. Sergio blasts N.W.A.'s "Fuck da Police" on his Walkman, which he has recently purchased with money he earned through violent means. He mugged an unfortunate migrant, who was attempting to undermine the border through this very passage.
We .
The uneven floor of the sewer tunnel is covered with sand, rocks, and pools of foul water. My clothes quickly grow damp with perspiration, partly from the humidity of the sewer system and partly from the exertion of jumping over the puddles. Next to us, more water-called aguas negras (black waters)-rushes through the sewer. Another subterranean scripture stands out: "Barrio Libre," and below it "Bajadores total" (The Free 'Hood,2 all Muggers). Above us, the border wall that a special US military unit reinforced and extended with sections of mobile runways from the first Persian Gulf War severs Mexico from the United States. Above us, Mexico's Grupo Beta-a special police force marking the country's modern foray into policing of its northern border as it was transformed into a frontier in the aftermath of the North American Free Trade Agreement (nafta)-and the increasingly militarized US Border Patrol, customs officers, and other police forces regulate the passage of bodies through the international boundary. Yet such police campaigns or local exercises of sovereignty in the global age are only part of this history.3 In spite of such vast regimes of policing, neoliberal flows of illicit bodies circumvent this new frontier, configuring a shifting politics of difference that is turning increasingly violent.
In Such exercises of policing and related practices of violence speak to the multiple productions of the contemporary Mexico-US border, what I call the new frontier. It includes myriad official and unofficial exercises of state power, such as the reports that Grupo Beta scrawled "Beta Rifa" (Beta Rules) and "Cuidado Delincuentes" (Careful Delinquents), deep in the underground terrain of Barrio Libre, and the youths' frequent encounters with the United States Border Patrol.
No Rio Bravo-or Rio Grande, if one hails from north of the border-separates Nogales, Sonora, from Nogales, Arizona. Rather, the rolling hills of the desert valley, so susceptible to droughts and floods, cradle the two communities together. Historical memory and landscape point to their long-standing continuities, residual affiliations, relationships, and vibrant kin networks, all of which disrupt the border. The aligned downtown boulevards of the two cities; the architecture of the Nogales, Sonora, church that complements the museum in Nogales, Arizona; the streets that end on one side of the international boundary and pick up again on the other side-all illustrate the sovereign dismemberment of territory from territory and of people severed in two, as do the frustrated murmurings of "ambos Nogales" (both Nogaleses) among elder residents of the two communities. Indeed, a 6 Introduction US consul wrote in 1924: "the two towns are practically one, one street separates them."5 When my ethnographic fieldwork began at the end of the twentieth century, Nogales, Sonora, like other border communities had a significant tourist industry. In Nogales, Sonora, sunburned tourists would buy tequila, carved Oaxacan animal figurines, blankets, hats, and T-shirts proclaiming "Viva Mexico" and the benefits of tequila drinking. Elderly hawkers, wearing cowboy hats, would haggle with tourists in bright pastel tops and shorts. The latter would comb the curio shops, the artisan and taco stands, and restaurants. Younger hawkers would don mirrored sunglasses and black baseball caps emblazoned with the figure of Michael Jordan, a marijuana leaf, or text such as "Sonora," "Red's Trucks," or "Chicano." They would bark in border English: "Come en. . . . Come en. . . . Look around" or offer "pharmaceuticals . . . cheap." Bars that at one time used to spill over with Mexican revolutionaries would sell buckets of beer and, increasingly often, the flesh of young women. At night, as in Juarez and Tijuana, the bars and discothèques of Nogales, Sonora, would thump contemporary top-forty music in seeming orchestration with the bodies of "the undocumented" yearning to cross this new frontier.6 Yet the ruins of neoliberal globalization and vast new nightmares of insecurity in both Mexico and the United States have gradually diminished this once-thriving scene.
Barrio Libre coalesced in the tourist zone in the late 1990s, seeping between legitimate and violent ways of reproducing themselves. They would panhandle, sell trinkets and candy, or wash the windshields of cars in the slow northward-bound traffic. They were denigrated, called variously las ratas (the rats), los delincuentes (the delinquents), los cholos (gangsters), and the less noxious but nonetheless popular misnomer "tunnel kids," as well as far more vulgar names. Their underground practices-oozing under the border through a sewer system, mugging migrants, and other "pathological" practices-alarmed law enforcement and health authorities of Nogales, Arizona, and Nogales, Sonora, while fascinating the media and certain travel writers.7 The youths ranged in age from nine to sixteen when I first began working with them. Those who have survived are young adults now.
The ruins of the North American Free Trade Agreement (nafta) include a maquiladora force that has nearly quadrupled in Nogales, Sonora, Mexico, since 1990. These artifacts of Mexico's submission to a global economy import components and raw goods from the United States and other wealthy nations. Products are finished at the maquiladoras and exported back across the border for sale. As of 2000, border factories employed 105,000 people, up from 43,000 in 1993 in a capitulation to a new order of things. More than 300,000 people now call the new frontier town of Nogales, Sonora, home. For the vast majority of them, the only affordable housing is the colonias, typically makeshift neighborhoods that erupt overnight from the desert floor of the postnafta landscape. They sit precariously on the steep hillsides. They have poor drainage, abet erosion, aggravate monsoon-like flooding, and are blamed as sources of surface and groundwater pollution. The people in such communities drink water from trucks and store it in barrels salvaged from the dump or nearby factories, as the city's fiftyyear-old water distribution system crumbles under global pressures. And the old, leaky, and often broken sewer infrastructures seep waste from the makeshift latrines into the soil and runoff into the washes, from where it flows downhill into Nogales, Arizona. Contaminants such as ammonia, heavy metals, and other toxins have been found in the water supply. A number of diseases are related to the quality and quantity of available water. Some are waterborne diseases that are transmitted by pathogens ingested in drinking water.8
Many of the youth in Barrio Libre were the sons and daughters of local maquiladora workers. Others came from other communities in Sonora, Sinaloa, Chiapas, or other states in Mexico, and a few hailed from Central America. They had come to this new frontier either on their own or with their families, following the mammoth disruptions that the liberalization of national economies had wrought in much of Latin America, particularly in the countryside. They supplemented their incomes from legitimate work violently; they would mug and terrorize migrants trying to circumvent the new wars of border sovereignty in the fetid darkness of the sewer system.
That is, Barrio Libre flowed under the low-intensity warfare that border policing has become, a kind of warfare that dramatizes the necessarily incomplete nature of sovereignty in the age of late neoliberal globalization. It is a kind of warfare that collapses the distinctions between the police and the military, between regulating life and killing it. This kind of low-intensity warfare has become instrumental in the making of sovereignty in the neoliberal or putatively postneoliberal age, and it births intense historically and politically charged nightmares of insecurity among the citizens of the United States and, increasingly, Mexico.9 Such nightmares about others in the United
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States and about certain others in Mexico as related dominant knowledges that animate both countries, fueled the youths' dense sensations of fury, defiance, deep marginality, and dangerous, unbridled, unfettered freedoms. Barrio Libre and its complex coproduction in relation to the nation-states of Mexico and the United States attest to how, in an age of globalization, certain people are made subjects to nationstates and their accompanying power relations through direct and indirect political violence.
The youths of Barrio Libre, having oozed under the border, embodied such nightmares. Having flowed in the darkness under the border through such moist, wet sewers, they would then stow away on trains to travel to a "real" Barrio Libre in Tucson, Arizona. Some sixty miles to the north, it is home to Mexican Americans, Native Americans, and Mexican migrant populations. Its porous boundaries have expanded and contracted in accordance with the needs of the larger Tucson community for Mexican migrant labor.10 From the point of view of the denizens of Barrio Libre, such movements constituted what it meant to be in the Free 'Hood. To dwell in it was to be "from here and from there," as Margarita, one of the young women, once explained.
To dwell in the Free 'Hood was also to be terrorized and to terrorize. It was to suffer the humiliations and denigrations; to be beaten by Mexican police forces and to be incarcerated; to be called a rat and other vulgarities; to be refused employment and health care in Mexico based on their unkempt appearance and cholo stylings; it was to be abandoned at the margins of two nation-states during low-grade regimes of warfare and dispossession. To dwell in Barrio Libre was also to mug Others who sought to circumvent the militarized campaigns of sovereignty in the world above, the new migrants of postnafta Mexico, commonly denigrated as chúntaros or cheros,11 as the established boundary entered a free trade-induced crisis in the 1990s and later thickened amid neoliberal Americans' post-September 11 nightmares of terrorism, undocumented migration, and other kinds of criminals. Timothy Dunn's influential The Militarization of the U.S.-Mexico Border speaks to these campaigns of sovereignty. It documents the massive investment in manpower and technology at the border as an example of the repatriation of low-intensity conflict theory and practice to the United States. Originally developed as a response to guerrilla insurgency in the Third World by the Kennedy administration, lowintensity conflict (lic) reached its full form during the Reagan ad-
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ministration as a counterinsurgency doctrine in Central America in the early 1980s. Dunn outlines lic by citing a 1986 US Army Training Report: low-intensity conflict is a limited political-military struggle to achieve political, social, economic, or psychological objectives. It is generally confined to a geographic area and is often characterized by constraints on the weaponry, tactics, and level of violence.12 He argues that many key aspects of lic have coincided with numerous facets of the militarization on the US-Mexico border.13 Moreover, US officials have described unauthorized migration and illegal drug trafficking from Mexico to the United States as a "national security" issue.14 Such anxieties exemplify how nightmares of contaminations engulf increasingly depleted nations-states and their reliance upon an incomplete, pseudo-domestic or pseudo-foreign warfare against transgressing and contaminating others.15 Increasingly, elements of the Mexican government seem to be adopting similar strategies of warfare.
That is, state-legitimated campaigns of sovereignty and security, as well as the accompanying pervasive multiple representations and anxieties and cultural imaginaries about them, signal the tenuous, incomplete, and fragile control of territory and population in the global age. Sovereignty in the neoliberal age does not constitute the classic monopoly over the relations of violence of modern social theory. Rather, violence and other death-producing technologies become key techniques of rule and governance. Militarized policing and other irregular forms of warfare have become central both to the daily production of sovereignty and in their very incompleteness to the daily governance of Others.
Such tactics speak to the unspeakable, the now taken for granted violence of the new frontier. It ranges from the "killing deserts," where more than five thousand corpses and countless partial human remains attest to the violence of trying to enter the United States "illegally"; to quasi-licensed hunting of migrants by the Minutemen and other vigilante groups;16 to the widespread acknowledgment of human trafficking, including some through dark, underground crossings and "darker" criminal networks; to the violence exercised against the young women disappeared from the streets of Ciudad Juarez, Chihuahua, their bodies later found mutilated and abandoned in the desert.
Fears of the undocumented migrant turned terrorist or parochial peasants turned vengeful, violent, armed narcogangsters attest to the radical transformation of livelihoods amid neoliberal globalization and its new security concerns. Indeed, such sentiments of unease and insecurity amid the flows of "contaminating" bodies at the new frontier may explain the reaction of border guards to my attempt to enter Nogales, Arizona, from Nogales, Sonora, through the official port of entry. Such "border inspections," a concept theorized by Alejandro Lugo, reify power relations of the order of nation-states.17 They bring a semblance of official order to sovereign powers beleaguered by the flow of commodities, bodies, flora, and fauna both licit and illicit in nature,
When they ask me my business in
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while reaffirming preexisting overlapping asymmetries, such as white over brown, men over women, and certain classed power relations.18 They exemplify how certain "technologies of control" render states legible in the age of globalization.19 For the officers and for many people of the US-Mexico border region, the category of "Mexican" equates to a life of poverty, one that is often mistaken as being from "over there," south of the border.20 Although many in my family experienced such conditions, I did not, thanks to my parents' success and good fortune.
But this technology of control proves even more complex. My official groping hails an unspoken complicity, a public, officially mediated performance of our respective straight masculinities and part of my criminalized state. At the necessarily jagged fringes of this new frontier, gendered, racial, and sexualized orders are reconstituted. 21 Barrio Libre: Criminalizing States and Delinquent Refusals of the New Frontier interrogates the rise-or the descent-of these new delinquent subjects. They coalesced on the borders of the streets of a community of the new frontier and the dark moist passageway and other dark fissures of always incomplete militarized policing practices in an age of neoliberal government. The descent of the youth into Barrio Libre thus reveals the criminal depths of state power in the age of neoliberal globalization. In oozing under the processes whereby neoliberal states stabilize themselves in legitimate displays of violence, institutionalized in the law and instantiated in the figure of the police, migrants generally and the youths specifically foreground the necessary incompleteness of neoliberal borders-cum-frontiers. It licenses a range of sovereign exercises against racialized, pathologized, and gendered Others, capturing the mobilization of a certain category of people deemed to be excluded from national membership and caught in the practices of policing and low-intensity warfare as sovereignty making, a sovereignty that is necessarily incomplete. Neoliberal sovereignty is forged on people deemed to be on the margins of the state,22 in the practices of policing as sovereignty making. The emergence of Barrio Libre shows the centrality of actual borders and frontiers in instigating and replenishing nightmares about Others.
That is to say, the constellation of discourses, practices, and images that constituted the youths' delinquent or criminal territorialization of Barrio Libre is not an object of positivist study that I comprehended ethnographically. Rather, it was produced in the sense of Marx, "birthed" in the sense of Foucault. Barrio Libre reveals the dense relationship among neophyte criminalities and warfare as sovereignty making and governance. Amid such low-intensity militarized policing occurring at the border, the high-intensity "dark," Barrio Libre took root. The youths' painful descent into the Free 'Hood reveals how players opt to participate in "black markets" and exercise "dark" means in order to exploit these neoliberal reconfigurations of state power and refuse the new order-in this case, the stripping away of sovereign protections from the displaced or more specifically migrants in an age of neoliberal flows.
All too often such flows are thought of as moving from south to north. But this and related perspectives negate the flows of weapons from the United States southward: there are some 6,600 gun shops in the four US states that border Mexico. Of the 11,000 guns turned over to the Bureau of Alcohol, Tobacco, Firearms and Explosives (atf) by Mexican forces in 2009, almost 90 percent were traced to US gun shops.23 And there are the criminal bodies, the youths who are incarcerated, imprisoned, or deported and exported from the US penal system across the Americas. This is to say that a perverse proximity-a social relation-emerges between the articulations of pressurized chaos of Barrio Libre and Mexican and US militarized policing regimes and related exercises of sovereignty, a process that has only intensified or thickened following September 11, 2001 .
The New Frontiers of Race
The youths' practice of preying on bodies in the process of becoming "alien" contaminates the normative scholarship about the border and certain traditions of scholarship about criminality. Be it the life of a young man struggling against the serrated edges of the narcoeconomy in South Central Los Angeles, an orphan of war ensconced in Africa's illicit economy, Puerto Rican drug dealers in New York, or the deportations of gang members to-and their policing in-Central America, criminalized or delinquent points of view, to use the classic vocabulary of anthropology, tell us much about emerging social processes.24 They challenge long-standing normative theoretical perspectives. In this respect, the refusal of Barrio Libre to submit to the new frontier necessitates a dizzying reorientation away from the normative subjects of social science of the US-Mexico border. Barrio Libre reveals the original proximity of the police to the criminal. 25 And Barrio Libre reveals how the pathological ends of life can be ren- In this respect, the book plumbs the depths of state power and what I have called elsewhere its multiple "managed violences"28-those multiple forms of subjugation that are taken as sovereignty at this moment of vast global flows. The current rhetoric of the opposition against the exercise of low-intensity warfare at the border by the United States needs to recognize that the undocumented are subjugated well before they cross or attempt to cross the new frontier. In this respect, undocumented workers, we are repeatedly told, are "good workers." And while this position holds validity and the majority of them certainly are, it likewise lends itself to a multiscalar neoliberal governmentality, specifically, the Mexican state's-and particularly its elite's-investments in undocumented migrant remittances. Thus I write against a reified notion of Mexico as necessarily oppositional to the United States while I plumb certain university discourses that foreground the US state and the law as foundational to the social relation of immigrant illegality and deportability, as well as against the related scholarly fixation on the militarization of the border.29 I thus distinguish the fields of discourse about delinquency and criminality from "illegality" and more-vile terminology with respect to the politics of citizenship and anticitizenship in the United States.
In this respect, this book follows calls to generate knowledge from the eroding hegemonies of privileged centers,30 or, more precisely, from the new frontier. The book charts the criminal depths of states and the delinquent refusals of the population living within the exclusions produced by competing, daily projects of sovereignty within fields of neoliberal governmentality. Their living on the borders of the normative economy and criminal enterprises tells of the daily lives of those on the precipice of the new exercises of sovereignty amid the instabilities of neoliberal transnational flows-including techniques of policing, racialization, and criminalization-the taken-forgrantedness of transnational migration by certain progressive scholars, and other problematic conventions in the age of asymmetrically organized neoliberal globalization, new or better renewed security concerns, and their accompanying social entrenchments.
The traditional academic bogeyman of an omnipotent neoliberalism is too often taken as shorthand for the repudiation of the Keynesian welfare state, the ascendance of the Chicago School of political economy, or the trappings of empire. Its presumed characteristics include a radically free market; the rise of libertarianism and maximized competition; free trade achieved through economic deregulation and the elimination of tariffs; a range of monetary and social policies favorable to business; and the privatization of formerly public resources and services, together with their subsequent revaluation as private matters. Socially, it includes indifference to poverty, deracination, cultural decimation, long-term resource depletion, and environmental destruction, as well as new politics of recognition along ethnic and racial lines.
But the new liberalism is far more than the institution of the market principle throughout a given society. It is far more than a bundle of economic policies that return a nation-state to the tenets of laissezfaire capitalism, the gutting of the welfare state, and the accompanying new forms of cultural governance. Neoliberals are not neo-Adam Smithians. Rather, neoliberalism warrants a social analysis. In these terms, neoliberalism involves extending and disseminating market values to all institutions and social actions, even as the market itself remains distinctive.31 And such formulations all too often portray criminal practices as extensions of neoliberal logics on the ground, "down there," "from below"-or, in this case, from way, way, below.
Indeed, the massive economic restructuring that occurred in Mexico and other parts of Latin America set the stage for unprecedented human, commodity, and cultural flows among Mexico, other parts of the Americas, and the United States. The pressurized effects of neoliberalism on bodies and subjectivities also includes bodies writ
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large. That is, the social and cultural relations of neoliberal globalization generated radical mutations of sovereignty in an age of neoliberal globalization, involving the subjugation of certain bodies and populations to substantiate and legitimate rule, and that increasingly take a warlike form. Radically reconfigured sovereignty shows how states, stripped to their core in the age of neoliberal global flows, grapple with the fragile nexus between territory and state through racial subjugations, cast as the delinquency of yesterday, the illegal immigrants of today, or the contemporary nightmares about drug wars of the future.
Mexico, in this respect, is instrumental in the coproduction of the new frontier. Although asymmetrically positioned vis-à-vis other dominant powers, the Mexican state, as part of a higher-order network of sovereign states and global governmentalities, exercises historically produced technologies of violence and warfare in its regulation of the neoliberal border or what I call the new frontier, epitomized in its surging militarized policing practices and its own racial politics of migration. It likewise relies on certain ideologies and certain mentalities that erase the processes that prepare a population for political and economic exile to the United States. The gradual deployment of these knowledges and practices has proven integral to the rise of Barrio Libre, since well before September 11.
I must underline that with respect to Mexico, my argument is not a sophisticated iteration of the so-called failed-state thesis now making its rounds among neoconservatives in the US foreign policy establishment. One recent director of the Central Intelligence Agency and a separate Pentagon report both declared Mexico, because of its political instability, to be on a par with Pakistan and Iran as top-ranking threats to US national security. Odious though such comparisons are, such anxieties make me turn to long-standing nightmares of insecurity that have plagued both the border and Mexico historically, and that have intensified following the implementation of nafta and again following September 11 through the subsequent War on Terror and the contemporary drug wars.
Nor is my framework a sophisticated reiteration of the state's putative retreat. Indeed, it is useful to contemplate the dramatic shift in anxious, insecure geographies that has occurred in Mexico over the past ten years. When I began this project, Mexico City was pathologized as the center of crime and urban warfare in Mexico. It was the site of mass kidnappings, ransom demands with threats of dismemberments, and muggings. Anyone who spent a significant amount of time there seemed to have been mugged themselves or known someone else who had been mugged. Today, as criminalities are forged along Mexico's new frontier, embodied in drug traffickers and their armies of a "darker" ilk, Mexico City has become hailed as relatively stable. It was during this transformation that Barrio Libre took form. The youths' pathological and criminal practices tell us about the shifting criminalizing currents that configure race, nation, and sovereignty in the context of a submission to a globalizing war as governance.
Consequently, an analysis of the new frontier brings into focus how sovereignty constitutes a daily project of rule.32 It is an attribute both of higher-order sovereign networks and everyday forms of state formation,33 and one of its principal means is warfare of varying scales, from invasions to policing and the warfare of containment occurring at the new frontier. And such exercises of policing or warfare as sovereignty on "alien" bodies inaugurate migrants to the new power relations, or to the fields of knowledges, ideologies, and governing practices that together bring unity to what they experience as "the state" of the United States.
New frontiers typically, but not necessarily, correspond to actual international boundaries. The human way stations of Ciudad Juárez, Mexico, and Ciudad Tecún Umán, Guatemala; detention centers in France; and Ambos Nogales (both Nogaleses) are where the uncharted, economically vital, multiethnic populations steel themselves and await resources, as they prepare to cross international borders without documentation, or to seep over, around, or in this case, under violent exercises of statehood, where the undocumented are made painfully aware of the precariousness of their lives in the often "dark," undocumented boundary crossings and accompanying illicit economies. 34 The concept of the new frontier disrupts the macropolitical givens of globalization. It likewise disrupts abrupt dismissals of what is taken to be sovereign power. In this respect, neither the militarized policing of the US state nor the special Mexican policing of their shared international boundary constitutes anachronisms; rather, they both exemplify new legitimations forged on politically differentiated bodies, on bodies popularly and often scientifically taken as objectively different. Indeed, it is noteworthy that the term "frontera" in Spanish connotes both borders and frontiers. Such violent exercises of sovereignty draw on historically constituted forms of subjugation and organized state violence to produce the ordered disorder of the new frontier. That is, they rely on two central concepts; biopower, or how power takes charge of life, and biopolitics, the subjugating and controlling techniques used for biopower's exercise, or the expertise, intervention, and subjectivity with respect to vitality, variously construed and linked to sovereign power and to state racism in state socialisms, Western liberal capitalisms, and fascisms. 35 Certain populations have long been characterized as perpetually suspect, punishable, guilty, bad, and subject to policing and normative sanctions. It is here that racism and its product, race, are taken as exemplifying the myriad technologies of biopolitical states. Race becomes in this formulation the material trace of biopower; it is often lived as the submission to power within global relations of inequity, and the material constitution of politically differentiated, subjugated bodies. Racism likewise allows for the imagining of the "inhumanity and rule over foreign people"36 and the sovereign right to exterminate-or, in this context, render killable, disposable, and exploitable-certain populations. Aside from challenging ideas of global racial formation,37 such subjugations of Others inaugurate them to their new orders. Differences are concretized in these fields of incomplete sovereignty that brutally inaugurate other bodies to new orders, crystallized at contemporary borders that in turn have become new frontiers.
That said, it must be underscored that contemporary policing practices throughout much of the globe increasingly rely on military knowledge, tactics, and weaponry. This peculiar and particular conjunction of the military's power to kill and the police's power to regulate is doubled in the case of undocumented migrants crossing the border and the youths of Barrio Libre. Both migrants generally and the youth of Barrio Libre specifically confront the boundary-policing practices of the United States and Mexico. Although many scholars have insisted on the centrality of the law in such questions, it is in the law's exercise-the militarized policing of the new frontier and its inevitable failures-that power relations such as racialized and gendered nationalisms license the abandonment, or punishment, incarceration, and subjugation, of Others.
These conditions animate the twinned and intertwined geneses of the new frontier and Barrio Libre. In seeping under the new frontier, the denizens of Barrio Libre dramatize the perverse effects of often violent, dramatic exercises of sovereignty on the part of both Mexico and the United States. The specific history of Barrio Libre thus cap-tures the brutal, orchestrated use of force in the creation and the governance of Others and reveals the politicization of death and violenceeven criminal violence-as new tactics of neoliberal governance and rule. The pressures of neoliberal sovereignty manifested in the illicit human flow across, through, and, in this case, under contemporary borders express the necessarily incomplete nature of neoliberal sovereignty. And these conditions birth new resistances, new criminalities, delinquencies, and pathologies, and new refusals occurring in this case at the level of the body.
Finally, too often analyses of race remain one-dimensional. Thus, I appreciate calls for greater complexity, for intersectionality-that is, an examination of how multiple axes of inequalities are mutually constitutive, always dynamic, and irreducible to one another-following the pioneering works of Third World feminists.38 The value of such scholarship is irrefutable. I draw particularly on those currents vested in anticapitalist critique. 39 The politically organized subjection that I take as race, and its gendered and sexualized underpinnings, must always be anchored in globalizing struggles over inequity and rule, and the multiple licit and illicit struggles over resources. That is, the gendered experiences of race and the racial experiences of gender are entangled with questions about power and resources. Nevertheless, all universal categories are fraught, historical, and contradictory.
The Borders of scholarship
Barrio Libre signifies a move away from a doctrinaire, affirming vision of academic identity politics, and it rejects deracinated approaches to political economy. Criminality and delinquency constitute subjugated realms of knowledge and antinormative practices that suffer erasure in those academic formulations that privilege a politics of affirmation. Similarly, in its emphasis on the making of the criminal and delinquent, the book contests the utopian hybrid spaces so celebrated in border theory and postcolonial theory.40 That said, border theorists, particularly those in anthropology, have provided the foundation for my analysis. Renato Rosaldo's Culture and Truth: The Remaking of Social Analysis, for example, incorporates border theory into anthropology and calls for new subjects of analysis. Rosaldo echoes Gloria Anzaldúa's critique of Chicano homonationalism in his critique of anthropology's structural functionalist residues and its search for au-tonomously developed, deep, coherent patterns of a uniformly shared culture that are unaffected by hierarchical divisions and quotidian practices. José Limón's poetic Dancing with the Devil remains a deep influence on my thinking, and to this day I still excavate its intertextual complexities and elegant prose. But many devils live at the new frontier; social wars and internal contradictions run all too deep. 41 Similarly, the analytical framework of transnationalism and globalization that rose to prominence in the 1990s radically foregrounds how new technologies of transportation and communication, often in concert with macroeconomic and state-commandeered processes, have generated a new range of sociocultural phenomena. Indeed, some scholars saw transnational activism and other activities as the end of nation-states, if not of empire.42 Although I remain indebted to such bodies of scholarship, they all too often ignore borders and other violent reactions to global forces. Indeed, it is notable that one of the chief proponents of the new possibilities of globalization has since significantly revised his position. 43 The meanings and social attributes of "youths" vary tremendously across space and time. Preindustrial Europe, for example, lacked a distinct transitional phase between childhood and adulthood. Lowerclass juveniles in nineteenth-century Britain were termed "nomads"; they were situated in their terrain of the internal colonies called the "Jungles."44 White middle-class young people have been taken as the invisible norm by which impoverished youths of color are judged. 45 Scholarship on "youth culture" or "subculture" has tracked youth agency as a way to validate young people's cultural productions across much of the globe.46 Such approaches tend to draw on structural conceptions of culture as an ordered series of meanings, values, and symbols. They underscore how young people, as differentially positioned subjects, may exercise agency by strategically recoding dominant social and cultural practices. Indeed, scholars in the Centre for Contemporary Cultural Studies (cccs) at the University of Birmingham, England, suggested long ago that youths express their agency in creative reorderings of the signs and symbols of the dominant culture through their use of particular commodities. Those scholars who broached criminality and delinquency in this tradition-such as Stuart Hall and the other authors of Policing the Crisis, with their innovative conceptualization of "moral panics," or Paul Gilroy, in "There Ain't No Black in the Union Jack"-addressed the politics of race and nation with respect to black muggings in late-twentieth-century Great Britain, echoing 20 Introduction my emphasis on the contemporary nightmares of insecurity. Nevertheless, they did not address the actual practice of mugging itself.
Youths around the globe prompt social anxiety, whether we speak of sexual transactions in Madagascar, the culture of violence in inner-city US schools, or street youths in Brazil.47 Today, commentators bracket undocumented youths and border youths within rhetorics of delinquency and gangs, although many scholars challenge these conflations. 48 Pathologizing discourses about gangs and the dark sociology of social control crystallize anxieties about out-of-control youths of color in the United States and increasingly elsewhere in the Americas. Surprisingly, scholars have paid little attention to the relationship between immigration policing and undocumented youths, although there have been some exceptions.49
That said, the residents of Barrio Libre and their movements below the new frontier straddle certain disciplinary boundaries between Latin American and Latina/o studies. Román, one of my key interlocutors in Barrio Libre, once commented that, in the darkness below the international boundary, "sometimes, you don't know where you are." His remark illustrates how multiple, competing, and asymmetrical sovereignties haunt the spaces through which bodies flow and subjectivities are made, even these pathological, criminal, and delinquent ones. I thus draw on competing regional, disciplinary, and ultimately political literatures, on both the insurrectionary and decolonizing orientations of Latino-Chicano studies and the more ambivalently positioned Latin American studies. While the former are invested in the emancipatory potential of academic knowledge production, sometimes effected in collaboration with community members, the latter remain complexly positioned in relation to US geopolitical concerns. Activist methods used in both bodies of scholarship complicate such binaries, as does the border-crossing scholarship of Ruth Behar, María Josefina Saldaña-Portillo, and Rosalinda Fregoso among the many Latino and Latina scholars who have conducted research in Mexico.50 My research likewise furthers calls from inside and outside the discipline of anthropology for transborder studies and for considering the Americas as a totality, as well as related debates on the categorization of space and peoples. 51 Barrio Libre similarly enters into entangled long-standing scholarship on borderlands criminality, culture, and capitalism across what is known as Greater Mexico, as well as with certain calls for a materialist turn in border studies.52 A new generation of border scholars
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has investigated ethnic, racial, and gendered social relations in Juárez, Chihuahua, a major Mexican border community, critiquing the privileging of the US spaces of the border.53 Historical anthropologists of Mexico's northern borderlands have primarily studied the relations between indigenous people and settlers in terms of state formation. 54 Meanwhile, certain bodies of scholarship that privilege "illegality," "the undocumented," and similar terms often fail to question the very premises of state control of territory and population.
Other scholars in ethnic studies have called for a critical reevaluation of "deviancy" as a category of analysis. They contrast it with a largely masculine, orthodox politics discussed in academic circles, and viewing it as potentially, but not necessarily, generative of new spaces of political intervention and affiliation.55
Of course, the young people who territorialized Barrio Libre and terrorized migrants are more than just delinquents or criminals. The ethnographic writing of this text shows where their individual experiences-including a young woman's pending motherhood, the deportation of a young man's family, the gradual evisceration of Mexico's public welfare programs, and the persistent search of some of the youths for dignified labor-surpass my emphasis on their grappling with the new criminal depths of sovereignty. Moreover, the project also emerges from certain concerns about the traps of ideology in representation. Often the move to humanize, a dominant effort in anthropology, or the suggestion that after all, we are all humans, disavows power relations and hierarchies, which ultimately are reproduced in practice nonetheless. 56 My writerly sensibilities depart from the "experimental moment in the human sciences."57 Although this tradition draws on theoretical, methodological, and representational innovations in anthropology, the indefinable, disruptive, and disorienting forms of subjugated ideas and "dark" subject matter of this project challenge the normative theoretical vocabulary of the discipline. Moreover, ethnography-as both the signature and the all-too-often extractive and unequal method of knowledge production, and as a mode of scholarly representationhas a troubled history. Postdisciplinary formations such as ethnic studies view it and its practitioners with suspicion.58 Nevertheless, I draw on the long-standing practice in anthropology and certain postdisciplinary formations of using certain literary devices-namely firstperson vignettes, which are set off by section devices. They allow me to imbed myself in the research process and represent my grappling with the descent of the youths into Barrio Libre, while textually depicting certain moments of participant observation, a primary method of sociocultural anthropology. Such conceits also allow me to underscore the agency-contaminated, criminalized, circumscribed, pathological, limited, and vexing-of los delincuentes of the Free 'Hood as they struggle to survive and embrace imminent death, while undermining the radically reconfigured social relations that constitute the new frontier.
Mapping Barrio Libre
The first chapter of the book offers a history of the new frontier between the United States and Mexico. It underscores the complexities of political economy and sovereignty in the border region's transnational history and shows how both governments ideologically and discursively mobilize race and criminality. The chapter posits three epochs: the old frontier, or the settler colonialist projects of sovereignty of both countries in what was becoming the southwestern United States and northwestern Mexico in the late nineteenth century, when race and criminality began to emerge as stratagems central to rule; the modern border of approximately 1920 through the mid1990s, when the racial alchemy of US immigration law was embodied and ultimately practiced in the institutional violence of law enforcement; and, finally, the consolidation of neoliberalism in Mexico and in the accompanying, respective, violent assertions of sovereignty, as well as the emergence of the Free 'Hood at what I called the new frontier.
Chapter 2 begins my discussion of the birth of Barrio Libre with respect to the Mexican state and specifically to new security regimes. The youths at first were mere nuisances, working in the informal economy along the border and panhandling. Eventually, they were transformed into living nightmares, concurrent with the consolidation of neoliberalism in Mexico and the rise of the Mexican policing apparatuses at the new frontier. These apparatuses remain inextricably linked to the government's investment in projects of neoliberal globalization, specifically the facilitation of undocumented transnational migration.
Chapter 3 foregrounds two prominent border figures, cholos and chúntaros. Many of Barrio Libre's inhabitants identify themselves as cholos; the term also denotes a romanticized figure in Latino/a studies. Here, ethnographically, I underscore how these self-identified cholos prey on chúntaros-hicks, in border parlance-who are typically taken as the undocumented. I situate these figures within the debates on race and mestizaje in Mexico, charting how such discourses configure the targeting of chúntaros by the cholos of Barrio Libre, and transnational anxieties about cholos in the Americas and in anthropology.
"Post-September 11 at the New Frontier" is an extended, ethnographic interlude. It is a series of vignettes, beginning with a moment when some of the youths in Barrio Libre and I watch footage of the attacks in New York on September 11, 2001 , in their immediate aftermath through a few days afterward. It reiterates a linkage between race and sovereignty, but one again heavily mediated by liberal capitalist underpinnings.
Chapter 4 ethnographically charts militarized policing practices of the United States as part and parcel of the new frontier and as instrumental in the birth of Barrio Libre. It narrates the tragic death of one of the youths of Barrio Libre, the regimes of surveillance and the militarization of the border, and their perverse proximity to the emergence of Barrio Libre. The chapter likewise intervenes in the debates on sovereignty, distancing the new frontier from influential debates in the academy, while showing how the exceptions at the new frontier prove inextricable to neoliberal capitalist logics and the coproduction of Barrio Libre.
Chapter 5 grapples with questions of representation, the culture of poverty, and the complexities of writing about those seen as nightmares and the ideological screens projected on the pathological, criminal, or delinquent agencies. It underscores the necessity for nuanced empirical research in order to grapple with the complexities of "pathology," particularly substance abuse and criminal violence in which certain young people are mired. The chapter draws on ethnographic interviews and vignettes of young men and women of Barrio Libre, as well as on certain theories of ambivalence. The youths speak of "choosing" Barrio Libre-in effect, contradicting the established view in social science that dominant values and discourses "penetrate" subordinated communities. This chapter refuses to situate the youths either as victims or as subaltern heroes. Rather, it argues that the youth of Barrio Libre embrace their imminent death as a final strategy of refusal to the order of the new frontier.
"Nervous Cocks at the New Frontier" is a second, nervous, ex-tended ethnographic interlude about a cockfight organized by one of the youths of Barrio Libre. It harkens back to Clifford Geertz's famous essay on his encounter with police at a Balinese cockfight, a narrative that has become a convention in interpretive anthropology.59 In contrast, this interlude stresses how the dynamics of militarized policing, again taken as the necessary complement of sovereignty in an age of neoliberal globalization, charge such moments. The conclusion of the book, "The New Frontier Thickens," ethnographically charts how the youths' maturation into young adults corresponds to the latest intensification of border enforcement and its incompleteness in new drugs in the Mexican borderlands and the latest intensification of the war against migrants in the United States. The conclusion segues into a discussion of the conditions of the new frontier and the struggle for immigrant rights.
Notes on Methods
Without entering the tortured debates regarding facticity, positionality, and empiricism, my work occupies an ambivalent position in relation to theoretical commitments to Enlightenment notions of reason, truth, and transparency. I practice ethnography as an empirical researcher, but not as an empiricist or a positivist. Ethnographic research methods such as participant observation and informal interviews were central tools in my documentation of this subterranean, criminalized population's vexing undermining of the dominant sovereignties of Mexico and the United States at the new frontier and the youths' participations in criminal economies. I do not use such methods naively. Again, I am not attempting to grasp an actual delinquency or criminality, but the articulations of social and power relations, knowledges, and ideologies that give Barrio Libre form, hail it, and render it a central attribute of the daily lives of its inhabitants at, or actually below, the new frontier. Although I "witness" its daily effects,60 ranging from subterranean erosions of the international boundary and provocative claims of territory to violent racialized expropriations, I situate its genesis in relation to that of the new frontier. I illustrate the complex, intertwined productions of criminality and pervasive militarized policing practices of both the United States and Mexico and their overlapping, competing technologies of rule, their natively, I would find them at the orifices of the underground sewer system; at the offices of the Mexican youth penitentiary; at Mi Nueva Casa; and on the streets of Nogales, Sonora, hustling for money. When I did find them, I would invite them to eat a meal with me or to have a (nonalcoholic) drink. I would sometimes audiotape an interview. I would ask them about what was going on in their lives and, frequently, follow up with a question linking their response to Barrio Libre. Sometimes, I would ask, "¿Qué significa Barrio Libre?" (What does Barrio Libre mean to you?) At other times, the youths would immediately begin to tell stories that explained their activities or responded to my general question. I rarely conducted formal interviews.
Extensive note taking and audiotaped ethnographic interviews were central to this project. They allowed me to develop partial, situated knowledge about particular individuals in Barrio Libre. The recordings were complemented by historical analyses and other ethnographic data.
That said, much of this research occurred at Mi Nueva Casa. It was housed in a small duplex one block from the international boundary, where one of the entrances to the transnational sewer system lay. It had a television, a place to eat and wash, computers, foosball tables, and a noble staff who were themselves wrestling with the regimes of neoliberal impoverishment and self-sufficiency. Indeed, much of what happened between the youths and me was informal, taking place over games of foosball, at meals, while we played basketball at the public schools, or while the youths worked in the streets, selling packets of gum to the tourists or washing the windshields of northward-bound vehicles. Occasionally I interviewed youths in the ditches at the moist, dark, putrid entrances of the tunnel.
Throughout my research, I was careful to adhere to professional standards. I introduced myself as someone who was "writing a book." I made use of consent statements and signature pages or recorded their consent if they preferred. Moreover, I explained to each subject the option to participate or to stop participating without any consequence. Although occasionally I was able to interview agents of the US Border Patrol and other policing forces, more often the authorities refused to work with me. My association with los delincuentes of Barrio Libre, it seemed, had contaminated me. Finally, the sensitive subject matter of this book required that I follow the convention in anthropology of using pseudonyms, unless otherwise authorized. Also, many of the young people of Barrio Libre expressed deep concerns about reprisals, as certain publications have included their photographs. Therefore, I agreed not to publish any photographs that would jeopardize them. Moreover, my writing and reportage was discussed with them at length.
Finally, I end this introduction by underscoring the following point: The vast majority of the dispossessed and marginalized populations of the Mexico-US borderlands refuse the regimes of criminalization generated in the vast exercises of sovereignty and their necessary incompleteness in the borderlands. They do not inhabit, nor do they participate in, criminal or criminalized spaces. My hometown of El Paso, Texas, for example, recently won the distinction of the safest city in the United States. And a recent article in the New York Times reports that "the rate of violent crime at the border, and indeed across Arizona, has been declining, according to the Federal Bureau of Investigation, as has illegal immigration, according to the Border Patrol."61 Nevertheless, the passage of the draconian anti-immigration measure sb 1070 in Arizona and similar vicious measures in other states across the United States, the deployment by the US federal government of more National Guard troops to the border, the ongoing violence of the narco war in Mexico, and other exercises of the new security regimes in both Mexico and the United States bring more theory to flesh and crystallize the haunting effects of more nightmares to bear. 
